Twenty=three definitions of phenomenology

©Seamon&Yoshida

[AEFNEH2 3]

Table of Contents

1. A Message from the Compiler, Prof. David Seamon.
% % David Seamon %% & ¥

2. Twenty=three definitions of phenomenology. %% N & & 2 3

3. Sources of Quotations. 7| X#t—%

4. Postscript by the Japanese translator Akihiro YOSHIDA.

HERAE FTHEEZOHELHE

1. A Message from the Compiler, Prof. David Seamon:

This list of twenty-three definitions of phenomenology was compiled by the editor of
ENVIRONMENTAL & ARCHITECTURAL PHENOMENOLOGY, as part of a special
30th-anniversary issue of the journal, which included the editor’s overview of
phenomenological research entitled “Whither Phenomenology?” This special issue is
available at: https:/ /krex.k-state.edu/dspace/handle/2097/1522
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(Quoted from David Seamon: Whither Phenomenology? In Environmental & Architectural Phenomenology.
2019, Vol.30. No.2. pp 44-46) (BERIIRREZL, LGB E2FIA IR TWAEEWEGSIZ,. XEFTTLEL £,)
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1. Phenomenology is the study of human experience and of the ways things present themselves to us in and through such experience
(Sokoloowski 2000, p. 2).
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2. Phenomenology is the study of phenomena as experienced by human beings. The primary emphasis is on the phenomenon itself
exactly as it reveals itself to the experiencing person in all its concreteness and particularity (Giorgi 1971, p9).
RAEZFURIAMBAICL > TERINLIFARZOMETH L, 20FHF—DH AL, Z0REAKICH ).
ZOREDETHOBKREEHERENOFT T, Zh2BRLOOLAMICH LT, ZhaAk»ALE2ED
T 557 E 21, EREICHIRT 5 2X12h b,

3. Phenomenology takes its starting point in a return to the “things” or “matters” themselves, that is, the world as we experience it. In
other words, for phenomenologists, experience must be treated as the starting point and ultimate court of appeal for all
philosophical evidence (Brown and Toadvine 2003, p.xi).
REFRZOHERLLT, MF] 5518 [Fh)] 20E0~NORBFERIC, ——2F ). bivbh
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FROEADORRALRALEZZEYL L DL L TRE L6 LW, XW) X ThE,

4. Phenomenology is the study of experience, particularly as it is structured through consciousness. “Experience” in this context refers

not so much as to accumulated evidence or knowledge as to something we “undergo.” It is something that happens to us and not
something accumulated and mastered by us. Phenomenology asks that we be open to experience in this sense (Friesen,
Hendricksson, and Saevi 2012, p. 1).
REFII&RO, Fio, ERPAL BELING LY L TOERD, IR TH L, ZORKIZEW
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5. The aim of Phenomenology is to describe the lived world of everyday experience..... Phenomenological research into individual
experience gives insight into, and understanding of, the human condition. Sometimes it “languages” things we already know tacitly
but have not articulated in depth. At other times, quite surprising insights reveal themselves..... (Finlay2011, p.26).
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6. Phenomenology is best understood as a radical, anti-traditional style of philosophizing, which emphasizes the attempt to get to the
truth of the matters, to describe phenomena, in the broadest sense as whatever appears in the manner in which it appears, that is
as it manifests itself to consciousness, to the experience. As such, phenomenology’s first step is to seek to avoid all misconstructions
and impositions placed on experience in advance, whether these are drawn from religious or cultural traditions, from everyday
commonsense, or, indeed, from science itself. Explanations are not to be imposed before the phenomena have been understood from
within (Moran 2000, p.4).
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7. As a method, [phenomenology] serves to remind us of the significance of the full range of meaning of human experience, including

taken-for-granted assumption, values, and perceptions often forgotten about in analytic frameworks. In attending to pre-thematic
ways of being-in-the-world, phenomenology helps to comprehend human behavior in its fullness (Stefanovic 2015, p.40).
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8. Phenomenological method is driven by a pathos: being swept up in a spell of wonder about phenomena as they appear, show, present, or give

themselves to us. In the encounter with the things and events of the world, phenomenology directs it gaze toward the regions where
meanings and understandings originate, well up and percolate through the porous membranes of past sedimentations—then infuse,
permeate, infect, touch, stir us, and exercise a formative and affective effect on our being (van Manen 2014, p.26)
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9. Phenomenology is an attempt to understand from the inside---and not to dismiss or criticize from the outside---the whole spectrum

of experience which we generally call “reality”(Vesely 1988, p.59)
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10. Phenomenology never purely coincides with lived experience in itself, but by probing its ultimate horizons and seeking to grasp the

11.

englobing sense of what appears within them, renders lived experience anew. The subject matter is the intelligibility of lived
experience, which phenomenology realizes essentially, and it is in rendering this “intelligibility” that the faithfulness of
phenomenology to lived experience lies (Burch 1989, p. 195)
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Phenomenology seems to take the ground away from under our feet, while at the same time giving us the sense of being where we
have always been--- only now recognizing it as if for the first time. It’s hard to catch hold of it because it’s like trying to catch
something as it’s happening and which is over before we can do so. It can perhaps best be described most simply as “stepping back”
into where we are already. This means shifting the focus of attention within experience into the experiencing of it. So if we consider
seeing, for example, this means that we have to “step back” from what is seen into the seeing of what is seen (Bortoft 2012, p. 17)
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Phenomenology recovers the order of truth as residing in things. It is not hidden, it does not lie under or behind or beneath things,
and hence does not require Depth Theory to winkle it out. It is what is manifest (what shows) in things and how. If this is very
obvious (as it must be) it yet requires a particular way of seeing and understanding in order to grasp it., for it can simply be no-seen
at all (Scannell 1996, p. 169).

REFIT WEOFIEL LY LTOAROBRE 2D AT, %Mﬁﬁm&?ﬁ@nféémf
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Phenomenology: The disciplined struggle “to let be”, to let being appear or break through (Buckley 1971, p. 199)
BEF TALL®HS (toletbe) |, HAZANIE S, bbb WL, [BhAREORM 2 LIEZ2HDL X
5, R INEZEV,
Phenomenology: The gathering together of what already belongs together even while apart (Mugerauner 1988, p. 216)
RAEF BEZWICHATWERETIZ2E, (FlY) RI—4#THs (=%ETE) toTri, &0
—&127 52 ¥,

Phenomenology: To let that which shows itself be seen from itself in the very way in which it shows itself from itself (Heidegger 1962,

p- 58)
* %%%oﬁmméﬁvﬁwtm% Zobvorbonagol I LT rbhic, bohagnld)
PLREXEL YWY 2y (121 ) A 770 (THEAEveEM]) Rt - BEZZBRR, R0 L

%74, PR RHAE, p.111)

[Phenomenology] adopts no standpoint and provides no single direction of approach. [It] informs us simply that something we
experience is to be disclosed, and this in turn means that it must somehow be hidden from us, though it may be superficially
familiar. Phenomenology thus reveals itself as a gentle, responsive way of thinking. It tends to become what it studies. It is the
method of imposing no method (Relph 1983. P. 201)
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FICRLE@D DL, BEFII. (FAL00RI-o AT ER2FIFTLI2LEVWTETHS,
Phenomenology invites us to stay with “the experience itself, ” to concentrate on its character and structure rather than whatever it
is that might underlie or be causally responsible for it.....[Phenomenology] facilitates a return to experience, to awaken in us a sense

of its importance by demonstrating the founding role of experience in our conception of the world, however sophisticated that
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conception has become through the advancement of the natural sciences. In striving to awakening to our own experience, to the
phenomena through which our conceptions of the world is constituted, phenomenology seeks to awaken us to ourselves, to make us
alive to our existence as subjects who bear a kind of ultimate responsibility for that conception (Cerbone 2016, p.3)
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18. [Phenomenology entails] letting things become manifest as what they are, without forcing our own categories on them....[T]he very

essence of true understanding is that of being let by the power of the thing to manifest itself.... Phenomenology is a means of being
led by the phenomenon through a way of access genuinely belonging to it.... Such a method ... is not grounded in human
consciousness and human categories but in the manifestness of the thing encountered, the reality that comes to meet us (Palmer
1969, p. 128)
GREFIILRNATOZ YL 2E)), Thbb, 82820MFI2, ZNLHEZNTRLYIEND G
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19. Phenomenology is the study of essences; and according to it, all problems amount to finding definitions of essences: the essence of
perceptions, or the essence of consciousness, for example. But phenomenology is also a philosophy that puts essences back into
existence, and does not expect to arrive at an understanding of [human beings] and the world from any standing point other than
that of their “facticity” (Merleau-Ponty 1962. p. vii)

* MREFYIIAY (essences) DR TH > T, —WIDFHEIZ, BBEFIZINIT, T-oXr 134G %
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ANVa—=Rr7 4, [FtoBRiF 1] Hruxe - RAZER, 1967, p1 FXDFHH)

20. Many aspects of Husserl’s formulation of phenomenology endure as central themes, including his catch cry “back to the things
themselves” (Zu den Sachen selbst), which expressed the idea of the avoidance of metaphysical speculation, the attempt to gain a
presuppositionless starting point, the use of description rather than causal explanation, and the attempt to gain insight into the

essences of all kinds of phenomena (Moran 2001, p. 353)

T —NPERLLEREFOS 0L, PO FTHY LT, B0RRIM2Z530Th b, %
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23.
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VETHRAL, BEDHELZITH S,

Phenomenology: The excavation of human experience, first, in terms of particular persons and groups in particular places,
situations, and historical moments; and, second, as this excavation engenders a self-conscious effort to make intellectual and
emotional sense of what that experience reveals in terms of broader lived structure and more ethical ways of being, willing and
acting (Seamon 2008, p. 15)
e AR R, ﬁ%'—c:\ BEOAMEL, EDE AL 50, 53500, b LU,
L5850 BEMEM, 2 YICB I AAMBROBEITH L], 2 LT, HFI2, ZOREIRLATE
BN S e AN %@%%bibfwi%bnt%&xmﬁﬁf I B BEBLICTED,
LR ) F L oML T, Z0@RI\FMEFEDLICT 2000\ ¥ 0fetkty b X UESH 4 &%
AR5 )T HERE. (20X ) RIAFHBZRORIETH 5,

Our relation to the world is so fundamental, so obvious and natural, that we normally do not reflect upon it. It is this domain of
ignored obviousness that phenomenology seeks to investigate. The task of phenomenology is not to obtain new empirical knowledge
about different areas in the world, but rather to comprehend the basic relation in the world that is supposed by any such empirical
investigation.... The world is, as Merleau-Ponty writes, wonderful. It is a gift and a riddle. But in order to realize this, it is necessary
to suspend our ordinary blind and thoughtless taking the world for granted (Zahavi 2019, p.67)
HRISHT L, bhbhoMEiE, I NIRRT, bIHNICHAEIGMT, BRATHE, 20E0, b
nbhiz, L@z, ZRIOVWTRET LI 0w, 2oFMICINAS 2 )AT S8R 225, A
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REBREEEAERT S I TlE AV, 29 T AT, LA, WiTh S 20 L) L@&RNHIRIC
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[The aim is] making evident an essential distinction among the possible ways in which the pregiven world , the ontic universe [ das
ontische Universum], can become thematic for us. Calling to mind what has repeatedly been said, the lifeworld, for us who wakingly
live in it, is always already there, existing in advance for us, the “ground ” of all praxis whether theoretical or extra-theoretical
.The world is pregiven to us. The waking, always somehow practically interested subjects, not occasionally but always and
necessarily as the universal field of all actual and possible praxis, as horizon. To live is always to live-in-certainty-of —the —world.
Waking life is being awake to the world, being constantly and directly “conscious” of the world and of oneself as living in the world,
actually experiencing [erleben] and actually effecting the ontic certainty of the world.

The world is pregiven thereby, in every case, in such a way that individual thing are given. But there exist a fundamental
difference between the way we are conscious of the world and the way we are conscious of things or objects (taken in the broadest
sense, but still purely in the sense of the lifeworld), though together the two make up an inseparable unity. Things, objects (always
understood purely in the sense of the lifeworld) are “given” as being valid for us in every case (in some mode or other of ontic
certainty) but in principle only in such a way that we are conscious of them as things or objects within the world —horizon. Each one
is something, “something” of the world we are constantly conscious of as a horizon.

On the other hand, we are conscious of this horizon only as a horizon for existing objects; without particular objects of

consciousness, it cannot be actual [aktuell |. Every object has its possible varying modes of being valid, the modalizations of ontic
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certainty. The world, on the other hand, does not exist as an entity, as an object, but exists within such uniqueness that the plural
makes no sense when applied to it. Every plural, and every singular drawn from it, presupposes the world —horizon. This difference
between the manner of being of an object in the world and that of the world itself obviously prescribes fundamentally different
correlative types of consciousness for them (Husserl 1970, pp. 142-143).
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GoERE BIKRR L, RISETLTWEYXWwW) 2 Th s,

ZOXVWHRIT, 20 EEROFEMIEZONTVE 2052 LNFEOF T, WO bH55 L0
HzZ6nTwa, Lal, #REBEFWER (RIEEZ0. Lo L, SFICAEFTERGIRIIBVT
D) LOBNEIZIZOEBOEFIZBNT, BEALRANVET L, o dF Tz, Co@EZ L
AHLELEVHE—2 L LT EVWEDEY, FMOFE (DhICAHICASTEROERIIBEINE) 1T,
bbbty >, 2028 (BABEROM Lo MEIcE W) £S5 7530 LT 5250 T
WHHL L LENLIIRIBGICHY L, 23 #RIFD I LICHZHEY LTERINS LW
HF DL [HZLNT] WEDTHE, ZNENOFRIME D THAL, Zhidbhbhiilkz
THPFLLTERINTOWZER ICETEAE00] D ThD,

My ZoRFIE, BAETALRIHT AT L L CoLZERINTE ) HlcEgBsnrzgiiLic
BIREGICEAELZL VY, ZRZENOEMI, Z2NFNOLSOTRHESRE, 2 ) FAEEROK
LD TR EHBE L & 2, 7, BRI, —BoFAL. —BOHEOLIITFAT IO TIE LS,
H—HICBEWT, ThbbLZNIcH L THHEKVBERTHL L) 2 E—HRICBWT, BAT A, b5
ALK L Z IO BEIN2EL T, REFLARICLTVEDE, CORROFOHE L
RZDILDYDAENFTOERN, CORBIZEZNIINUERRYICRL2EHZO ST 2 HET L2
i b, (E7 9% =)L, 1974 % [F—v 9y "#FomkrBuHNNEL2] matak - Ket R,
¥ ddk, 199-200)
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4 . Postscript to Japanese Readers by the translator Akihiro YOSHIDA.

HENE BHRDHE HHEZ

CZIEBTE<ERVALN> EFOE£K23] (EAERXLYIR) 2. 200E%%EH T
» % David Seamon &N ZHFFICL ), TEEELVHRL, KL BAOEED Ad THL ML
HRICIRET 2 22320 TT AEFE2 SREKRLAMBFRARIZENT %maif
MEEYERYLE., /-, 205 ) 0ERICL MR Y ERDEB L ZLAREE L EXREIC .
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2323 RAREF 39?2 W IEBIERTT, LorLl, 20EBIE, Eid, 2HSETH
Dy BZun, 22IITINTWET, 2oSESHKMEIE. —F Tld, AREF0 S @' ol T
2, BMEFOEEMELY, FTINTWET, 8b2A, ZOHNE, RILEALREY LS5, BE
ISEI RRLE RS, HETAVEET 500, MAILHERT 20, BTGS2 HFRKT 500, %
DRAFLEILEEEKETLL ), 2oFHRIL, BEayiciz, REFoMmPAORTRIEWT L LS
NEZEWRONTWET, 3510, thoBZMIcBWTE, FAIZIE RFITBWT3XZ, Loh
AZEETT, 22C. 20FH LB DA LRBAKRG T2 AEFORAELIFRKT A E
BELARKZICL->T, T/, SRR ERNTIRLFORNMLYLRERICE-> T, AR THL 2 X
PHAFINIT,AEREMEZOFT R, ZNFNOEEZBELZOER L Y0 1cE X2 X v AR T
LYk, 5 A NFNoOREEOMRICKHES, BEELABERETLIXICLY), THAF DA
SFOURLEBNTE2FHL ) T L TRBELHAINTWEY, T4, [B&K23) 13, L%
DEFIZBITSH, A37-HMr3+52vxETxFEL k), David Seamon &I L h#ftxh -2
DIEHR23] 2 REFIHACR R REIINTEZYL ), ZNFNOER AR EKTICT
RTHLLZHHH), —F T, RMLem&FiLs, oy T, adtb e @Bavbs, it 2532t
BoTWwidT, 2L ABRER] .20, )R BO—2HYy 5% FEZEL LT,
SHhLFENELET,
2019 4k, HRHE FWELE RKREXKRFLEEKZ. PhD. ©Yoshida

Postscript for Japanese Readers. by Akihiro YOSHIDA ©Seamon&Yoshida
The “23 definitions of Phenomenology” has been generously permitted, by its original compiling

editor Prof. David Seamon, to be uploaded here, together with English Originals and their
Japanese Translations. Akihiro YOSHIDA translated the “definitions” from English into
Japanese, and offers here to the Japanese readers in general, including researchers and
students, for their free and open use. For both of those researchers and practitioners who are
wishing either to learn and use Phenomenology or to master and live Phenomenology, the
understanding of the question “What is Phenomenology?” must be vitally important. However,
this understanding, in fact, could be multi-perspectively varied, as is to be observed evidently in
the “23 definitions of Phenomenology.” This multiple variety could be understood as expressing
the Diversity of Phenomenology, on the one hand, and the Wealth of Phenomenology as a whole,
on the other. Naturally, this situation itself could also be understood multi-perspectively as, for
example; (1) To be negatively criticized vs. To be positively approved, (2) To be worried about as a
confusing Chaos vs. to be welcomed as an enriching Diversification, (3) To be integrated and
synthesized to include all in one, vs. To be discriminatively and strictly determined either to be
welcomed or to be ostracized for maintaining the purity of Phenomenology, and so on. Here
again, the views will be multi-perspectively varied. This situation, however, is not particularly
characteristic to Phenomenology now. It was seen in its history. And it is seen in many other
disciplines too, including even Mathematics. Thus, the free and open discussions, and even
heated debates, on the problematic situations themselves hopefully could make positive
contributions for the development, in depth and width, of Phenomenology. After all, does not
Phenomenology, with its major original method of free imaginative variation, intrinsically

treasure Multi-perspectivity ? A Phenomenological researcher, in order to enrich one’s own
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lived-world, could/should vividly imagine the tacit implications of each of the original 23
definitions and also the lived-worlds of the writers, and initiate one’s own active explorations
into the works and worlds of respective writers. The “23 definitions” could also be adopted as a
living teaching material in the educational practices of Phenomenology. Hopefully, the “23
definitions” offered by Prof. David Seamon will eventually contribute to advance the
phenomenological movements in both ways, to deepen and bring in the rigor, on the one hand,
and to liberate and bring in the openness and fruitful diversity, on the other. As the translator of
this “Japanese version”, I sincerely hope that this little work may contribute in its own way to
further the development of Phenomenology both in Japan and in the World.
2019 Fall. Akihiro YOSHIDA Ph.D. Prof. Emeritus of the University of Tokyo.
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